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Abstract: The present paper suggests that the Quranic language is a source of rhetoric and eloquence, contributing to a 
more elevated translation of English classics. Hence, the paper identifies some of the linguistic and stylistic features of 
the Holy Quran at the rhetorical and lexical levels that can be utilized in translation in the form of either implicit or 
explicit intertextuality. The researchers apply this proposed translation approach to selected parts of a 19th-century 
novel, namely Charlotte Bronte’s Jane Eyre. The method used to assess the success of this approach was to present the 
translated excerpts using lexical and rhetorical intertextuality against Helmy Murad’s published translation of the novel. 
The excerpts were then evaluated by a jury of judges comprising nine experts specialized in translation, linguistics, 
English literature, and Arabic literature in order to provide their input and evaluation on a Likert scale. The statistical 
analysis of jury responses suggests that the researchers’ translation was fairly successful in general, scoring an average 
of 4.35 and 4.30 out of 5.00 for the rhetorical and lexical intertextuality respectively. The paper concludes that Quranic 
intertextuality can be applied to texts selectively depending on several considerations as part of other strategies rather 
than on its own account. The researchers also recommend conducting further studies on the Quranic style and 
expressions that can be utilized in the translation of various types of canonical literature, whether prose or verse. 

Keywords: Intertextuality, Quranic expressions, canonical literature, Jane Eyre. 
 

1 Introduction 

Literature is the aesthetic product that a nation generates in reflection of its culture, social practices, thoughts, and above 
it, its language. The observation of literary works over history reveals the evolution of language over time. Therefore, 
canonical novels, such as Jane Eyre, may pose a great challenge for translators, according to Mohamad (2016, pp. 32-
33) [1], not only because the novel is written in Victorian English, but because of the historical, cultural, and religious 
references rendered through the author’s language that is rich in stylistic devices, mainly simile. Victorian English, 
according to Dowling (1999) [2], is full of “purely intellectual pleasures”, rendering the language amusing to readers 
while also giving them an immersing experience given its vividness and authenticity. In her book Charlotte Bronte - 
Jane Eyre, Sara Lodge notes that Queen Victoria herself had read the novel and expressed admiration of the author's 
style, tone, and language, while formalist critics praised the captivating symbols and images that distinguished this 
narrative (as cited in Mohamad, 2016, p. 31) [1]. 

Matching such a canonical language would therefore require similar or even more sophisticated linguistic peculiarities 
to convey an effect on Arabic readers similar to that experienced by the readers of the original text. In Arabic, the main 
source of eloquence and rhetoric is the language of the Holy Quran, which has been historically adopted in Arabic 
literary productions in forms of either implicit or explicit intertextuality. According to Zengin (2016, p. 300) [3], 
intertextuality refers to “a range of links between a text and other texts emerging in diverse forms as a direct quotation, 
citation, allusion, echo, reference… literary conventions, structural parallelism and all kinds of sources either 
consciously exploited or unconsciously reflected.” 

As such, this paper looks into the main stylistic and linguistic features of the Holy Quran and identifies various lexical 
and rhetorical expressions that translators can use in the translation process to produce a sophisticated, but at the same 
time not archaic, translation of canonical literary works. This proposed translation approach is applied to selected parts 
of Charlotte Bronte’s Jane Eyre, a 19th-century work of literature. It is then compared to the translation of Helmy 
Murad (2017 edition) [4]. 
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This study is particularly relevant to the linguistic community and to translators of canonical literature. It offers an 
approach to assess the extent to which using lexical and rhetorical Quranic intertextuality is appealing and acceptable to 
readers. While this may not be a new practice in Arabic or translated literature, it has not been put into thorough study 
before. 

2 Literature Review 

(I) Definition of Intertextuality 

The notion of intertextuality was first coined in the late sixties by Julia Kristeva, who resembles the interconnection 
between texts to the mosaic, where one text contributes to the creation, interpretation, or transformation of another text 
(Raj, 2015) [5]. Kristeva’s term is believed to be a reflection of the Bakhtinian notions of “dialogism” and 
“heteroglossia”, which suggest that language is “double-voiced” and that every utterance is “half-ours and half-someone 
else’s” (Chatterjee-Padmanabhan, 2014, p. 101) [6]. Albay and Sebres (2017, p.209) divide intertextuality in literature 
into theme-based and form-based. The first refers to a nation’s stories and mythologies that travel across texts, while the 
latter refers to the linguistics intertextuality, which is further subdivided into intertextuality at the genre level (i.e. prose 
or verse) or at the stylistics level [7]. Intertextuality has been also categorised into direct and indirect as well as internal 
and external, all referring, after all, to the same concepts falling under the theme-based and form-based intertextuality 
but using different labels, as Parvini and Amouri (2009) suggest [8]. Shabaneh (2007, p.1080-1181) notes that 
intertextuality entails the existence of an anterior-text قباس صن  and a posterior-text قحلا صن , adding that it can be either a 
direct extract inserted and employed in the new text or a merge of the components of both texts where they eventually 
become inseparable [9]. 

This proposition is backed by Bakhtin’s classification of the relationship between the new text and the other text, 
suggesting that intertextuality takes one of two directions (as cited in Ahmad, 2005) [10]. The first direction is 
interacting with the other text while maintaining its originality by recalling its expressions within clear and explicit 
limits, marking what is known as “deliberate intertextuality”. In contrast, the second direction entails the writer’s 
attempt to embrace the other text and hide its features by adding individualistic themes to the discourse, marking what 
is known as “latent intertextuality” (ibid, p. 94) [10]. 

(II) An Aesthetic Take on Quranic Language 

The Artistic Representation Theory by Sayyid Qutub is a key theory that looks into the Quranic language from an 
aesthetic perspective. Qutub (1993, pp. 36-37) suggests that artistic representation is the most prevalent stylistic tool 
used in the Holy Quran, which refers to the use of lively rhetorical language that provokes vivid images in the mind of 
abstract and spiritual concepts [11]. This is evident in the concretisation of abstract notions through exemplifications 
and metaphors that are based on concrete objects (ibid). Among the examples that Qutob cites of a verse that 
immediately creates a vivid image in mind is “ ارًوُثنَّم ءًاَبھَُ هاَنلَْعجََف لٍمَعَ نْمِ اوُلمِعَ امَ ىَٰلإِ اَنمْدَِقوَ ”, meaning in English “And We 
will regard what they have done of deeds and make them as dust dispersed” (25: 23). 

Another element of the theory is the artistic consistency, including the selection and formation of words to match the 
intended meaning and context such as the use of the word متلقاّثا  in the verse “ ِ َّ§ لِیبِسَ يفِ اورُفِنا مُكَُل لَیقِ اَذإِ مْكَُل امَ اوُنمَآ نَیذَِّلا اھَُّیَأ اَی

ضِرَْلأْا ىَلإِ مُْتلَْقاَّثا ” meaning in English “O you who have believed, what is [the matter] with you that, when you are told to 
go forth in the cause of Allah, you adhere heavily to the earth?” (9: 38), according to Qutub (1993, p. 91) [11]. In this 
verse, Qutob explains that the use of the intensified form متلقاّثا  instead of متلقاثت  creates an onomatopoeic effect that 
resonates phonetically and semantically with the sense of being sluggish as the word indicates (ibid). 

Siddiq (2016) believes that Qutub has proposed a unique and complementary approach to analysing the language of the 
Holy Quran, noting that previous efforts have concentrated on words and their meanings, while Qutub focused on the 
artistic value [12]. However, he suggests that Qutub’s approach was rather subjective since his interpretation stems 
from the individual perception and inner reaction to verses (ibid, p. 116). Some scholars also criticised Qutub’s focus on 
the artistic value of the Holy Quran and neglecting its religious aspect, whereas others believe that he bridged the gap 
between religion and art, revealing a new perspective on the miraculous aspects of the Holy Quran (Jaberi, 2014, p. 70) 
[13]. 

(III) Examples of Quranic Intertextuality 

Ever since its revelation more than 1400 years ago, the Quran has had an inevitable impact on its readers, manifested on 
several occasions of intertextuality – whether latent or deliberate. For example, the Arabic translation of Herman 
Melville’s Moby Dick by Ihsan Abbas demonstrates instances of Quranic intertextuality. In the preface of the chapter 
titled “Etymology & Extractions”, Melville describes a collection of extractions about whales from religious and 
historical books as “veritable gospel cetology” (Melville, 1950, p. 5) [14]. The word gospel is used to indicate the 
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credibility and holiness of this information, for which Abbas did not use “Enjil”, the direct Arabic term; instead, he 
describes this book as [15]: 

ھفلخ نم لاو ھیدی نیب نم لطابلا ھیتأی لا   (Abbas, 1998, p.7) " ناتیحلا ملع يفً ادمتعمً اقوثومً اباتك"

A back translation of his expression into English means: “Falsehood cannot come to it from before it or behind it” (41: 
42) as stated in Surat Fussilat to describe the Quran itself. Another example is seen in Abbas’s translation of this 
sentence: “On no account can a monied enter heaven”(Melville, 1950, p.5), which he rendered as: 

طایخلا مس يف لمجلا لخدی  .(Abbas, 1998, p.7) . نیح لاإ ءامسلا باب لخدی لا ينغلا نأو

Abbas, in this occasion, used a unique Quranic expression to render the sense of impossibility portrayed in the 40th 
verse of Surat al-Araf which reads طایخلا مس يف لمجلا جلی ىتح ةنجلا نولخدی لاو , meaning in English “For them, the gates of 
heaven will not be opened, and they will not enter Paradise until the camel [or thick robe] goes through the eye of the 
needle” (7: 40). 

Also, in the translation of Edward Said’s Orientalism, Mohamed Enani translates the phrase “the line of sinners whom 
the attendant evil is splitting into two” into “ ةینابزلا  while the other translator, Kamal Abu ,” دحأ مھبذعی نیذلا نیئطاخلا فص
Deeb, translates the same sentence as “ نیفصن ىلإ سراحلا ناطیشلا مھقشی نیذلا نیمثلآا ”, according to a comparative study by 
Allawzi (2015, p. 145) [16]. Enani, in this instance, marks an example of Quranic intertextuality at the lexical level, 
reflecting his influence by the language of the Holy Quran since the word ةینابزلا  refers to the angles of hell in Surat al-
Alaq (ibid, p. 146). 

Munir Baalabki demonstrates similar intertextuality in his translation of Ernest Hemingway's A Farewell to Arm such as 
translating “I don’t give a damn” into ةرذ لاقثم لا انأ  يلابأ , and “It’s -ed” into رملأا يَضُق   (Giaber, 2015, pp. 435) [17]. It can 
be seen that Baalbaki’s translation of these two sentences includes intertextuality from the Holy Quran. In Harriet 
Beecher Stowe’s Uncle Tom's Cabin, Baalbaki also shows similar instances of intertextuality such as translating “He 
belongs to another man. His master is really hard to him” into باذعلا ءوس ھموسی  ,cited in Giaber)  وھو ،رخآ لجرل كٌلمِ ھتبقر نكل
2013, p. 214) [18]. However, Giaber (2013; 2015) concludes that such instances of intertextuality in these American 
novels are out of place and reflect a false Arabic and Islamic impression that is not present in the original text. He also 
argues that this style elevates the language to a more difficult level compared to the original English of the source text 
[17] & [18]. 

In light of the above, the present study is an empirical one that aims to fill the gap and literature by attempting to answer 
the following question: 

1. To what extent can adopting lexical and rhetorical Quranic intertextuality be considered successful and more 
appealing to readers when translating canonical literature from English into Arabic? 

3 Methodology  

The researchers have first depicted some of the linguistic expressions in the Holy Quran at two levels: 

1. Rhetorical Level: This level examines the figurative language of the Holy Quran and the rhetorical devices 
employed as a means of artistic representation to create an image closer to the readers’ minds. These include, but 
are not limited to, metonymy, metaphor, and simile. 

2. Lexical Level: This level exemplifies the employment of individual words, or a set of words (phrases) derived from 
the Holy Quran. Such intertextuality is aimed at creating stronger means of expression or recalling certain 
denotations or connotations of these words, eventually seeking to convey a vivid representation in the minds of 
readers.  

The researchers have then translated selected parts of the 19th-century novel Jane Eyre by Charlotte Bronte using these 
Quranic rhetorical devices and expressions, which were then presented in a questionnaire against their published 
counterparts that are translated by Helmy Murad to evaluate their success using a 1-5 Likert scale. The questionnaire 
was disseminated to a panel of experts (also referred to as the jury of judges) composed of 9 professionals in the areas 
of translation, English linguistics, and Arabic literature with no less than 20 years of experience in their respective 
fields, including five males and four females. Six of these experts are published authors and translators, who were 
approached directly by the researchers via phone or email.  

The questionnaire responses underwent statistical analysis, involving the calculation of the mean, standard deviation, 
and relative importance percentage. The average value falls within the 1 to 5 range, where 3.68-5.00 is considered a 
high average, 2.34-3.67 is moderate, and 2.33 or less is low. The standard deviation (SD) indicates the degree of data 
dispersion; a lower SD suggests values are close to the mean, while a higher SD shows greater variation. The 
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percentage of relative importance (RI) measures the mean relative to the highest response rate (5), expressed as a 
percentage. The analysis of translated excerpts primarily focused on evaluating the quality of the translated output. 

All the English interpretations of Quranic verses in this paper have been taken from Sahih International translated by 
Emily Assami, Mary Kennedy, and Amatullah Bantley, and published by Abul Qasim Publishing House (1997). 

4 Results & Discussion 

This section shows the use of some Quranic expressions at the (A) rhetorical and (B) lexical levels when translating 
selected excerpts of the novel under study, followed by presenting the questionnaire results based on the input of the 
panel of experts. The quantitative results are summarised in Tables (19) and (20) at the end of this section. 

(A) Quranic Intertextuality at the Rhetorical Level 

A.1 Metonymy ةیانكلا  

In his book Intimations of Inimitability زاجعلإا لئلاد , al-Jirjani defines metonymy as the expression of meaning using 
words that indirectly convey the intended meaning (as cited in Muhammad, 2017, p.28) [19]. Similarly, Badawi 
Tabanah, author of the Lexicon of Arabic Rhetoric ةیبرعلا ةغلابلا مجعم  defines metonymy as refraining from expressing a 
meaning directly by using words describing one of its qualities or features instead (ibid, p. 29). Tabanah suggests that 
Arabic metonymy falls into three main categories, namely the metonymy of quality ةفص نع ةیانك , the metonymy of the 
described فوصوم نع ةیانك , and the metonymy of attribution ةبسن نع ةیانك  (ibid). The following verses show examples of 
metonymy in the Holy Quran along with their employment in excerpts from the novel: 

A.1.1 Metonymy of Quality ةفص نع ةیانك  

Table 1: Verse exemplifying the metonymy of quality 
Meaning in English Verse in Arabic 
And they thought there would be no [resulting] 
punishment, so they became blind and deaf. Then 
Allah turned to them in forgiveness (5: 71) 

 )71 :ةدئاملا( مْھِیَْلعَُ َّ§ بَاَت َّمُث اوُّمصَوَ اومَُعَفٌ ةَنْتفِ نَوكَُت َّلاَأ اوُبسِحَوَ

This verse, which addresses the people of Israel, exemplifies a metonymy of quality in “blind and deaf”, which is 
intended to mean overlooking the truth and avoiding listening to God’s orders. This metonymy was explained in 
Murad’s translation by opting for “ ممصلاو ىمعلا يعّدت ”, meaning in English “pretending to be deaf and blind” instead of 
using the rhetorical metonymy of “blind and deaf”: 

Table 2: Example of applying metonymy of quality 
Source Text The servants did not like to offend their young master by taking my part against him, 

and Mrs. Reed was blind and deaf on the subject: she never saw him strike or heard 
him abuse me, though he did both now and then in her very presence, more 
frequently, however, behind her back. (Bronte, 2012, p. 4-5) [20] 

Target Text (1) 
(Murad) 

 ىمعلا يعدت دیر زسم تناك امنیب ،هدض يعم نماضتلاب ریغصلا مھدیس باضغإ اوؤاشی مل مدخلا نأ كلذ
 نم - اھترضح يف نیرملأا لعفی ناك نإو ،يننیھی اًدبأ ھعمست ملو ،ينبرضی طق هرت مل يھف ،نأشلا اذھب ممصلاو
 [4] !اھرھظ ءارو نم كلذ يف ناعملإا لك نعمیو -رخلآ نٍآ

(Murad, 2017, p. 23)  
Target Text (2) 
(Proposed 
Approach) 

 ملف ،ھلك كلذ نع اھرصب تمعأو اھینذأ دیر ةدیسلا تمّصأ امنیب ،هرّشل ءًاقّتا يّفص يف امًوی مدخلا فقی ملو
 نمو ،نایحلأا ضعب يف عمسمو اھنم ىًأرم ىلع ھلك كلذ نأ عم ينیذؤی وھو ھعمست وأ ينبرضی وھو هرصبت
 .ةریثك نییاحأ يف اھرھظ ءارو

This metonymy was successful to the majority of jury members with an average of 4.67 out of 5.00. They commended 
the choice to create a lively and vivid image in the target text. Nonetheless, a member expressed concern over the 
expression اھرصب تمعأ , suggesting the addition of ةدماع ً or rather opting for the phrase تماعت . 

A.1.2 Metonymy of Attribution ةبسن نع ةیانك  

The verse below includes an example of the metonymy of attribution in لاًاقث اًباحس , literally meaning in English “heavy 
clouds”, which attributes anticipated rain to the clouds and thus indicates welfare to the dry land, as seen in the verse 
below: 

Table 3: Verse exemplifying the metonymy of attribution 
Meaning in English Verse in Arabic 
And it is He who sends the winds as good tidings 
before His mercy until, when they have carried heavy 

 اًباحَسَ تَّْلَقَأ اَذإِ ىَّٰتحَ ۖ ھِتِمَحْرَ يَْدَی نَیَْب ارًشُْب حَاَیرِّلا لُسِرُْی يذَِّلا وَھُوَ
 )57 :فارعلأا( تٍِّیَّم دٍَلَبلُِ هاَنقْسُ لاًاَقثِ



 Inf. Sci. Lett. 12, No. 11, 2237-2248  (2023)          /  http://www.naturalspublishing.com/Journals.asp                                             2241 

 
                                                                                                                                                                                                                                                   © 2023 NSP 
                                                                                                                                                                                                                                                                                      Natural Sciences Publishing Cor. 
 

rain clouds, we drive them to a dead land (7: 57) 

This metonymy can be employed in translating the following excerpt: 

Table 4: Example of applying metonymy of attribution 
Source Text There was no possibility of taking a walk that day. We had been wandering, indeed, in the 

leafless shrubbery an hour in the morning; but since dinner (Mrs. Reed, when there was no 
company, dined early) the cold winter wind had brought with it clouds so sombre, and a 
rain so penetrating, that further out-door exercise was now out of the question. (Bronte, 
2012, p. 1) [20] 

Target Text (1) 
(Murad) 

 .ءادرجلا راجشلأا نیب لوجتن نحنو حابصلا يف ةلماك ةعاس انیضق دقلف ،مویلا كلذ يف ىشمتن نأ انیلع رذعتملا نم ناك
 نأ – فویض ةمث نوكی لا امدنع ةركبم ةعاس يف دیر زسم ىّدغتت ذإ – ءادغلا دعب تثبل ام سراقلا ءاتشلا حایر نأ دیب
 (Murad, 2017, p. 19) ]4[ .ةضایر ةیلأ جرخت نأ امھعم ىتأتی لا ،اًبقاث ارًطمو ،ةمتاق اًبحس اھعم بلجت تذخأ

Target Text (2) 
(Proposed 
Approach) 

 لّح ام اذإ ىتح ،اھقاروأ نم ةیراعلا تاریجشلا نیب حابصلا يفَ ةعاس انلوجت اننأ دیب ،ذٍئموی اجًراخ ریسن نأ انل ناك امو
 انعطتسا امف ،لاًاقث اًباحس اھعم حایرلا تّلقأ ،)فویض انیلع لبقُی مل نإ ارًكاب ءاشعلا مّدقت دیر ةدیسلا تناكو( ءاشَعلا تقو
 .ابلط ھل انعطتسا امو هزّنتلا

The majority of jury members found this metonymy successful, as it scored an average of 4.33 out of 5.00. They praised 
how the researcher’s choice easily draws a vibrant image that is not as vivid in the other translation, adding that the 
Quranic style was integrated into the literary description in a way that still felt fine to the literate reader whether well-
learned about Quranic usage of expressions or less so. However, one member suggested that the use of لااقث اباحس  is rather 
positive and should not be a translation for “clouds so sombre”, while another noted that the meaning of heavy rain 
( لباو ) is not evident. 

A.2 Metaphor 

Based on several definitions of metaphors by various scholars and lexicons, al-Salem (2014, p.69) concludes that a 
metaphor is a figure of speech that is based on the similarity between any two people or objects, whereby juxtaposition 
is implied and the literal meaning of words or phrases is changed [21]. Metaphors in general and in the Holy Quran, in 
particular, have several types, such as the following: 

A.2.1 Implicit Metaphor ةینكملا ةراعتسلاا  

The implicit metaphor, according to Butchacha (2005, p.63), refers to relating an object to another without mentioning 
the other object directly and only stating one of its characteristics or a description that relates thereto [22]. An example 
of this metaphor in the Quran is the following verse, which implicitly assimilates the wind to a wagon that brings rainy 
clouds. The comparison is implied via the use of the verb تّلقأ , meaning “picked up” in English, which often collocates 
with the sense of a wagon or vehicle: 

Table 5: Verse exemplifying implicit metaphor 
Meaning in English Verse in Arabic 
And it is He who sends the winds as good tidings 
before His mercy until, when they have carried heavy 
rain clouds, we drive them to a dead land (7: 57) 

 اًباحَسَ تَّْلَقَأ اَذإِ ىَّٰتحَ ۖ ھِتِمَحْرَ يَْدَی نَیَْب ارًشُْب حَاَیرِّلا لُسِرُْی يذَِّلا وَھُوَ
 )57 :فارعلأا( تٍِّیَّم دٍَلَبلُِ هاَنقْسُ لاًاَقثِ

The following translated excerpt shows the use of this metaphor: 

Table 6: Example of applying implicit metaphor 

Source Text 
But since dinner (Mrs. Reed, when there was no company, dined early) the cold winter 
wind had brought with it clouds so sombre, and a rain so penetrating, that further out-door 
exercise was now out of the question. (Bronte, 2012, p. 1) [20] 

Target Text (1) 
(Murad) 

 نأ – فویض ةمث نوكی لا امدنع ةركبم ةعاس يف دیر زسم ىّدغتت ذإ – ءادغلا دعب تثبل ام سراقلا ءاتشلا حایر نأ دیب
 ]4(Murad, 2017, p.19) [ .ةضایر ةیلأ جرخت نأ امھعم ىتأتی لا ،اًبقاث ارًطمو ،ةمتاق اًبحس اھعم بلجت تذخأ

Target Text (2) 
(Proposed 
Approach) 

 اًباحس اھعم حایرلا تّلقأ ،)فویض انیلع لبقُی مل نإ ارًكاب ءاشعلا مّدقت دیر ةدیسلا تناكو( ءاشَعلا تقو لّح ام اذإ ىتح
 .ابلط ھل انعطتسا امو هزّنتلا انعطتسا امف ،لاًاقث

This metaphor was highly successful, scoring an average of 4.78 out of 5.00. The jury members expressed admiration of 
the metaphor, noting that it was highly effective and demonstrates impressive employment of the Quranic style. 

A.2.2 Concertizing Metaphor ةدسجملا ةراعتسلاا  

Also called “reific metaphors”, this type of metaphor refers to using concrete words with abstract notions (Butchacha, 
2005, p. 56) [22]. The following verse of the Holy Quran shows one case in point of concertizing metaphors, wherein 
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the abstract notion of “terror” is concertized using the verb “cast” as if fear is a concrete object that can be thrown into 
the hearts. Another interpretation of this figure may also include assimilating hearts to a well, whereby fear, which is 
assimilated to water, is poured therein (A. Bsaiso, personal communication, May 5, 2021). 

Table 7: Verse exemplifying concertizing metaphor 
Meaning in English Verse Arabic 
“We shall cast terror into the hearts of those who 
disbelieve” (3:151). 

 :نارمع لآ(ِ çَّابِ اوكُرَشَْأ امَبِ بَعُّْرلا اورَُفكَ نَیذَِّلا بِوُلُق يفِ يقِلُْنسَ
115( 

This metaphor can be employed as seen in the translation of the following excerpt: 

Table 8: Example of applying concertizing metaphor 

Source Text 
For nearly three months, I had never been called to Mrs. Reed’s presence; restricted 
so long to the nursery, the breakfast, dining, and drawing-rooms were become for me 
awful regions, on which it dismayed me to intrude” (Bronte, 2012, p. 31) 

Target Text (1) 
(Murad) 

 ]4[ .ةنابج ةسئاب ةلفط كاذ ذإ تنك ام دشل دعترأ بلقلا ةعولخم تفقوت
 (Murad, 2017, p. 50) 

Target Text (2) 
(Proposed Approach) 

 تدغ ،ةرجحلا كلت يف لاًیوط ثوكملا ىلع يرابجإ بقعو .دیر ةدیسلا اھیف ينتدان ةرم رخآ ذنم رھشأ ةثلاث ترّم
 .اھیلإ تجلو ام اذإ يبلق يف بعرلا يقلتو ينبھرت نَطاوم لابقتسلااو ماعطلا اترجح

This metaphor was successful overall, scoring an average of 4.56 out of 5.00.  

A.3 Simile 

Abrams defines a simile as a comparison drawn between two distinct objects using the words “like” or “as” (as cited in 
Reimer, 2018, p.4) [23]. For Mohamad (2016, p.20), a simile is aimed at reinforcing or indicating connotations [1]. The 
elements of a simple, according to Pierini (cited in Mohamad, 2016, p.20), include the tenor (comparison subject), and 
the vehicle (comparison object) that is often elaborated. In Arabic, similes are of various types such as the complete 
simile ماتلا ھیبشتلا , representative simile يلیثمتلا ھیبشتلا , elliptic simile غیلبلا ھیبشتلا , and detailed simile لصفملا ھیبشتلا , amongst 
others [1]. 

A.3.1 Representative Simile يلیثمتلا ھیبشتلا  

Abdullah (2019, p.148) defines the representative simile as an analogy wherein the likeness is a composite image drawn 
from multiple aspects [24]. This type of simile is divided into three types namely, sensuous to sensuous simile ھیبشت 

سوسحملاب سوسحملا , sensuous to reasonable simile لوقعملاب سوسحملا ھیبشت , and reasonable to reasonable simile لوقعملا ھیبشت 
لوقعملاب , noting that sensuous refers to tangible objects that can be sensed by the five senses, while reasonable refers to 

abstract and non-materialistic notions (ibid, p. 149) [24].  One of the expressive representative similes in the Holy 
Quran is that in verse 24 of Surat Ibrahim: 

Table 9: Verse exemplifying representative simile 
Meaning in English Verse Arabic 
Have you not considered how Allah presents an 
example, [making] a good word like a good tree, 
whose root is firmly fixed and its branches [high] in 
the sky? (14: 24) 

 تٌبِاَث اھَُلصَْأ ةٍَبِّیطَ ةٍرَجَشَكًَ ةَبِّیطًَ ةمَلِكَ لاًَثمَُ َّ§ بَرَضَ فَیْكَ رََت مَْلأ
 )24 :میھاربإ( ءِامََّسلا يفِ اھَعُرَْفوَ

The type of simile in this verse is “reasonable and sensuous” ( سوسحملاب لوقعملا ھیبشت ). In this case, the good words are 
likened to a fruitful tree that is firmly rooted in the ground and growing higher towards the sky. The researchers suggest 
that this image can be borrowed in the translation of the following excerpt, in which the immutable moral stance of Jane 
is likened to a fixed star in English as seen in the following table: 

Table 10: Example of applying representative simile 
Source Text If I bid you do what you thought wrong, there would be no light-footed running, no 

neat-handed alacrity, no lively glance and animated complexion. My friend would 
then turn to me, quiet and pale, and would say, ‘No, sir; that is impossible: I cannot 
do it, because it is wrong;’ and would become immutable as a fixed star. (Bronte, 
2012, p. 269) [20] 

Target Text (1) 
(Murad) 

 ةفخلا هذھ لاو قیشرلا كوطخ يف طاشنلا تارامأ كِیلع تّلجت امل أطخ ھنیرت ام يلعفت نأ كِیلإ تبلط يننأ ولو
 لاك" :ةلئاق بحاش ئداھ ھجوب يتقیدص ترادتسلاو ،كریراسأ يف ةحلاملاو ةایحلا هذھ لاو ،نیتفیظنلا كیدی يف
 .ءيش اھریغی وأ اھزعزی نأ نود "باوصلاو قحلا يفاجی ھنلأ كلذ لمعأ نأ عیطتسأ لا .لیحتسم اذھ ،يدیس ای
  ]4(Murad, 2017, p. 276) [.ھناكم يف تباث مجن اھنأكو

Target Text (2) قیرب اھنیح تدقفلو ،نیترھاطلا كیدیب لمعلا تممھ وأ وطخلا تِعراس امل ةدسفم ھیف نیدجت ام كِتلأس ينأ ولو 
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(Proposed 
Approach) 

 ای لاك" :يلعً ةركِنمُ ،میظكو بٌحاش وھو ،يوحن كھجو نیّلوت يتقیدصای كب اذإ مث ،كھجو ةرضنو كِینیع
 .ءيش اھفقوم زھی لا تٌباث اھلصأ ةٍرجشك اذھ كلوق نیمزلاتف ".قحلا فلاخی امیف كعیطأ نأ يل نوكی ام ،يدیس

This simile drew mixed reactions among the jury members, scoring an average of 3.67 out of 5.00, which makes it 
moderately successful. One of the jury members described it as unique and enriching the translation style, noting that it 
is closer to the reader as the image is borrowed from the Quran and the simile is familiar to almost all Arabic readers. 
Another, on the other hand, indicated his preference for keeping the star symbol since it carries steadiness regardless of 
the judgmental value of good and bad, suggesting that the tree symbol is necessarily positive and good, not to mention 
the required completion of the tree symbol in the Holy Quran (namely the branches).  

A.3.2 Complete Simile ماتلا ھیبشتلا  

Musthofa and Safitri (2020, p. 111) explain that a simile has four main pillars, namely the tenor (comparison subject), 
the vehicle (comparison object), the proposition expressing the simile, and the aspect of similarity [25]. A simile that 
contains all pillars is classified as a complete simile, such as the following Quranic verse, which assimilates the hearts 
of the people of Israel to stones, whereby the aspect of similarity is hardness: 

Table 11: Verse exemplifying complete simile 
Meaning in English Verse Arabic 
Then your hearts became hardened after that, being 
like stones or even harder (2: 74) 

َذ دِعَْب نْمِ مْكُُبوُلُق تْسََق َّمث  )74 :ةرقبلا(ً ةوَسَْق ُّدشََأ وَْأ ةِرَاجَحِلْاكَ يَھَِف كَلِٰ

This simile may be employed in the context of translating the following excerpt: 

Table 12: Example of applying complete simile 
Source Text The cut bled, the pain was sharp: my terror had passed its climax; other feelings 

succeeded. ‘Wicked and cruel boy!’ I said. ‘You are like a murderer — you are like a 
slave-driver —you are like the Roman emperors!’ (Bronte, 2012, p. 6) [20] 

Target Text (1) 
(Murad) 

 كلای" :تحصف ،يّلع ىرخأ رعاشم تلاوتو ،ھتورذ يرعذ زواجت مث ،مللأا يبّ دبتساو ،حرجلا نم ءامدلا تعفدنا
 (Murad, 2017, p.24) ]4[  "!!نامورلا ةرطابأ ھبشت تنأ لب ،قیقرلا رجاتك كنإ ،سِاق ریرش يبص نم

Target Text (2) 
(Proposed 
Approach) 

 :هوحن حدصی يتوصب اذإف ،يب طیحًأ امنأك تُرعشو ،هّدشأ غلب دق يبعر ناكو ،ملأ امّیأ ملأتأ انأو يحرج فزن
 ."!نامورلا ةرطابأ دحأ وأ ھفلخ دیبعلا قوسی نمك لاإ كارأ امف ،ةراجحلاك بلقلا يساق مرجمِ يّبص نم كلای"

This simile is moderately successful, stirring varied responses and eventually scoring an average of 3.89 out of 5.00. 
While some indicated that the simile choice enables the reader to formulate a lively image, others questioned if ةراجحلا  is 
the best option, suggesting that it loses the level of cruelty intended in the ST, in addition to questioning why the ST 
phrase: “You are like a murderer” was not translated even though it was indicated by the researchers in مرجمِ يّبص نم كلای .  

(B) Quranic Intertextuality at the Lexical Level 

B.1 Punishment-Related Vocabulary 

The novel manifests a clear religious aspect with concepts present in almost all religions including the existence of a 
greater God, the punishment and reward, and the afterlife, amongst others. The researchers suggest that the use of the 
Quranic expressions in this regard is more impactful and relatable to the Arabic reader than a foreignized translation. 
The following excerpt shows the employment of such intertextuality in the context of God’s punishment.  

Table 13: Example of applying punishment-related vocabulary 

Source Text 

“Besides,” said Miss Abbot, “God will punish her: He might strike her dead in the 
midst of her tantrums, and then where would she go? Come, Bessie, we will leave 
her: I wouldn’t have her heart for anything. Say your prayers, Miss Eyre, when you 
are by yourself; for if you don’t repent, something bad might be permitted to come 
down the chimney and fetch you away.” (Bronte, 2012, pp. 8-9) [20] 

Target Text (1) 
(Murad) 

 اھریصم نوكیس اذامو ،اھجایھو اھتروث ةرمغ يف ةتیم عقت دق ذإ .كلذك الله اھبقاعی فوسلو" :توبآ سم تلاقو
 نإ كنلأ ،كسفنل تِولخ ام اذإ ریإ سم ای لّص لاأ ...اھبلق لزلزأ نأ وجرأ تسلف ،اھكرتنلو يسیب ای يلاعت ؟ذٍئدنع
 ] "!4(Murad, 2017, p.27) [اًدیعب كلمحیو ،ةنخدملا نم رش كیلإ طبھی دقف يمدنت مل

Target Text (2) 
(Proposed 
Approach) 

 تابون روط يف اًفصفص اعًاق اھلعجت ٌةقعاص اھذخأت دقف ،اھنم مقتنیس الله نأ امك" :توبأ ةسنلآا تفاضأو
 ریآ ةسنآ ای كتلاص لِتتلف .اندرأ امھم اھبلق يدھَن نل ...اھكرتنلف ،يسیبای يلاعت ؟اھریصم نیأ ىلإ مث ،اھبضغ
 ."قیحس ناكم يف كب يوھیو ،نیرعشت لا ثیح نم ءوسلا كب لّحی امبرلف يبوتت مل نإف ،كتولخ يف تنأو

It can be noticed that Murad used “الله” as an equivalent to God, not the rather non-Islamic expression such as “ برلا ”. 
The researchers used additional Quranic vocabulary quoted from the following punishment-related verses: 
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Table 14: Verses exemplifying punishment-related vocabulary 
Meaning in English Verse in Arabic 
but whoever returns [to violation], then Allah will 
take retribution from him. (5: 95) 

 )95 :ةدئاملا( ُۗ ھنْمُِ َّ§ مُقَِتنَیَفَ داعَ نْمَوَ

So the thunderbolt of humiliating punishment 
seized them for what they used to earn (41: 17) 

 )17 :تلصف( نَوُبسِكَْی اوُناكَ امَبِ نِوھُلْا بِاَذَعلْاُ ةَقعِاصَ مْھُْتَذخََأَف

And He will leave the earth a level plain (20: 106) 106 :ھط( اًفصَفْصَ اعًاَق اھَرَُذَیَف( 
Then, do those who have planned evil deeds feel 
secure that Allah will not cause the earth to swallow 
them or that the punishment will not come upon 
them from where they do not perceive? (16: 45) 

 مُھَُیتِْأَی وَْأ ضَرَْلأْا مُھِبُِ َّ§ فَسِخَْی نَأ تِاَئِّیَّسلا اورُكَمَ نَیذَِّلا نَمَِأَفَأ
 )45 :لحنلا( نَورُُعشَْی لاَ ثُیْحَ نْمِ بُاَذَعلْا

And he who associates with Allah - it is as though 
he had fallen from the sky and was snatched by the 
birds, or the wind carried him down into a remote 
place (22: 31) 

 ھِبِ يوِھَْت وَْأ رُیَّْطلاُ ھُفطَخَْتَف ءِامََّسلا نَمِ َّرخَ امََّنَأكََفِ çَّابِ كْرِشُْی نمَوَ
 )31 :جحلا( قٍیحِسَ نٍاكَمَ يفِ حُیرِّلا

Some punishment-related words were more successful than others with the verb مقتنیس  scoring the highest average (i.e. 
4.33 out of 5.00), followed by the phrase قیحس ناكم يف كب يوھیو ،نیرعشت لا ثیح نم ءوسلا كب لّحی  with an average of 3.89, 
while the expression اًفصفص اعًاق اھلعجت  was the least successful, scoring a fairly low average of 3.11. Although the 
researcher’s knowledge and competence of the Quranic descriptive forms were praised, several other aspects of the 
translation were criticised. First, a jury member suggested that the ST expression “strike her dead” was over-translated, 
adding that the Arabic expression might not plainly mean “dead”. One of the members also stressed the importance of 
the “chimney” image, noting that omitting the word altogether would not convey the atmosphere of the English-
designed building, as the horror of a creature coming down the chimney is depicted in many European novels, 
eventually highly recommending that this scary image be retained. Another jury member also questioned if a person can 
be افصفص اعاق , while also suggesting that اھذخأتف  sounds better than اھذخأت دقف .  

B.2 Moral-Related Vocabulary 

Bhutto et al. (2020, p.9) argue that the Holy Quran is a guiding source of ethics and morality not only to Muslims but to 
the entire mankind [26]. It has moral teachings about kindness with family and relatives and good behaviour with the 
poor, orphans, and neighbours, in addition to other values and ethics like honesty, cleanliness, modesty, and respect 
(ibid). That being said, this divine book is rich in moral-related vocabulary as in the verses below, which can be used in 
similar contexts as a form of intertextuality: 

Table 15: Verses exemplifying moral-related vocabulary 
Meaning in English Verse in Arabic 
And indeed, you are of a great moral character (68: 4) َ4 :ملقلا( مٍیظِعَ قٍُلخُ ىَٰلَعَل كََّنإِو( 
And if you had been rude [in speech] and harsh in heart, 
they would have disbanded from about you (3: 159) 

 )159 :نارمع لآ( ۖ كَلِوْحَ نْمِ اوُّضَفنلاَ بِلَْقلْا ظَیلِغَ اøظَف تَنكُ وَْلوَ

Cause not corruption upon the earth after its reformation. 
That is better for you, if you should be believers (7: 85) 

َذ ۚ اھَحِلاَصْإَِ دعَْب ضِرَْلأْا يفِ اوُدسِفُْت لاَوَ  نَینِمِؤُّْم مُتنكُ نإِ مْكَُّل رٌیْخَ مْكُلِٰ
 )85 :فارعلأا(

In the translated excerpt below, the researchers made an intertextual reference to the aforementioned verses: 

Table 16: Example of applying moral-related vocabulary 
Source Text “What we tell you is for your good,” added Bessie, in no harsh voice, “you should try to 

be useful and pleasant, then, perhaps, you would have a home here; but if you become 
passionate and rude, Missis will send you away, I am sure.” (Bronte, 2012, p. 8-9) [20] 

Target Text (1) 
(Murad) 

 ةعفان ينوكت نأ يلواحت نأ كِیلع .كِحلاصل اذھ لوقت امنإ" :فنعلاو ةظلغلا نم لٍاخ توص يف يسیب تفاضأو
  "!دقتعأ ام ىلع ،كِدرطتس ةدیسلا نإف ،قلخلا ةظف عبطلا ةّداح تِرص اذإ امأ .انھ ىًوأم نیدجت اذھبف ،ةفیطلو

(Murad, 2017, p.27) [4] 
Target Text (2) 
(Proposed 
Approach) 

 ،نسح قٍلخ ىلعو عٍفن تاذ ينوكتلف" :تفاضأو ،تفاخ توصب يسیب تقّلع ، "كل رٌیخ ھیف ام لاإ كل لوقن امو"
 ."ةلاحم لا اًدیعب ةدیسلا كیفنت دقف ،بلقلاَ ةظیلغً ةظّف تنك نإ امأ ،انھ رٍّقتسمب اھنیح نیظحت كلعل

The moral-related words scored the highest among all levels and sub-levels, with an agreement on the success of the 
expression كل رٌیخ  that scored 5.00 out 5.00, followed by the expression نسح قٍلخ ىلع  that scored 4.89, and finally the 
expression بلقلاَ ةظیلغً ةظّف  that scored an average of 4.56. The jury members commended the researchers for these 
choices, stating that the words were highly expressive and bring the meaning closer to the Arabic reader, while also 
praising their natural use in the sentence that contributed to the smoothness of reading the literary piece. One of the 
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members, however, noted that he would choose to remove نسح  and keep it simply قلخ ىلع .  

B.3 Nature-Related Vocabulary 

The Holy Quran is rich in descriptions of heaven, nature, living things, and the entire universe. It has constant calls for 
believers to give thoughts of God’s creation, which is beautifully described in verses. In his research on the description 
of nature in the Holy Quran, al-Shami (2014) concludes that verses describing nature have three main characteristics, 
namely dynamicity, vastness, and diversity [27]. He notes that natural creation is often portrayed in a dynamic scene 
that depicts the immensity of the natural landscape and the diversity of types and kinds of plants and species. The 
following verses demonstrate the aforementioned: 

Table 17: Verses exemplifying nature-related vocabulary 
Meaning in English Verse in Arabic 
Do you not see that Allah has sent down rain from the 
sky and the earth becomes green? Indeed, Allah is 
Subtle and Acquainted (22: 63) 

َ َّ§ َّنإِ ًۗ ةَّرضَخْمُ ضُرَْلأْا حُبِصُْتَف ءًامَ ءِامََّسلا نَمِ لَزَنَْأَ َّ§ َّنَأ رََت مَْلَأ
 )63 :جحلا( رٌیبِخَ فٌیطَِل

And present to them an example of two men: We 
granted to one of them two gardens of grapevines, and 
We bordered them with palm trees and placed 
between them [fields of] crops (18: 32) 

 بٍاَنعَْأ نْمِ نِیَْتَّنجَ امَھِدِحَلأ اَنلَْعجَ نِیَْلجَُّرً لاَثَّم مْھُل بْرِضْاوَ
 )32 :فھكلا( اعًرْزَ امَھَُنیَْب اَنلَْعجَوَ لٍخَْنبِ امَھُاَنفَْفحَوَ

Do you not see that Allah sends down rain from the 
sky and makes it flow as springs [and rivers] in the 
earth; then He produces thereby crops of varying 
colours (39: 21) 

 َّمُث ضِرَْلأْا يفِ عَیبِاَنَیُ ھكََلسََف ءًامَ ءِامََّسلا نَمِ لَزَنَْأَ َّ§ َّنَأ رََت مَْلَأ
 )21 :رمزلا(ُ ھُناوَلَْأ اًفلَِتخْمُ اعًرْزَ ھِبِ جُرِخُْی

O My servants who have believed, indeed My earth is 
spacious, so worship only Me (29: 56) 

 :توبكنعلا( نِوُدُبعْاَف يَاَّیِإَفٌ ةَعسِاوَ يضِرَْأ َّنإِ اوُنمَآ نَیذَِّلا يَدِاَبعِ اَی
56( 

[It is] He who made for you from the green tree, fire, 
and then from it you ignite (36: 80) 

 :سی( نَوُدقِوُتُ ھنْمِ مُْتنَْأ اَذِإَف ارًاَن رِضَخَْلأْا رِجََّشلا نَمِ مْكَُل لََعجَ يذَِّلا
80( 

The companions of Paradise, that Day, are [in] a 
better settlement and better resting place (25: 24) 

 )24 :ناقرفلا( لاًیقِمَ نُسَحَْأوَ اøرَقَتسْمُ رٌیْخَ ذٍئِمَوَْی ةَِّنجَلْا بُاحَصَْأ

The translation of the following excerpt shows examples of intertextuality from some of the abovementioned verses at 
the lexical level: 

Table 18: Example of applying nature-related vocabulary 
Source Text Rochester carried me in his arms over a plank to the land, and Sophie came after, and we 

all got into a coach, which took us to a beautiful large house, larger than this and finer, 
called a hotel. We stayed there nearly a week: I and Sophie used to walk every day in a 
great green place full of trees, called the Park. (Bronte, 2012, p. 124) [20] 

Target Text (1) 
(Murad) 

 ىلإ انتلمح ةبرع انلك انیّلقتساف ،يفوص انتعبت مث ئطاشلا ىلإ دتمی حول قوف ھیعارذ ىلع رتسیشتور رتسم ينلمح دقو
 نأ يفوصو انأ تُدتعا دقو .عوبسأ يلاوح انثكم ثیح .)اًقدنف( ىعدُیو ،فرظأو اذھ نم ربكأ ،ریبك لیمج لزنم
 ]4(Murad, 2017, p.137)  [ ."هزتنملا" ىعدُی راجشلأاب ءيلم رضخأ حیسف ناكم يف اøیموی ىشّمتن

Target Text (2) 
(Proposed 
Approach) 

 اøیوس انبكرو يفوص انب تقحل مث ،ئطاشلا ىلإ دتمی يبشخ رٍسج نتم ىلع ھیعارذ نیب رتسیشتور دیسلا ينلمحو
 انك دقو .لایل عبس ھیف انثكمف ،لاًیقم ھنم نَسحأوً ةعسَ اذھ قوفی ناكف ،)اًقدنف( ھنومّسی عیدبو بٍحر لٍزُن ىلإ انتّلقأُ ةبرع
 ."هزتنملا" ىمّسُت اعًرزو ارًجش تَّفحُ ةعساو ةٍرّضخم ضٍرأ يف موی لك يفوصو انأ ریسن

The nature-related words are fairly successful, with one scoring an average of 3.89 and the second 4.33. However, a 
jury member recommended more consistency in the first structure by either opting for نسحأو ...عسوأ  or انسحوً ةعس ھقوفی . As 
for the second expression, one indicated that the meaning may have been slightly changed from the source, as the 
Quranic expression لخنب امھانففحو  indicates being on the sides of the place, not full of them.  

Summary of Findings 

As has been discussed, the researchers depicted certain rhetorical devices and lexical expressions from the Holy Quran 
to be employed in the translation of canonical excerpts. Looking at each level overall, the average scores were 4.35 and 
4.30 for the rhetorical and lexical levels respectively, marking an insignificance difference among them. However, 
intertextuality at the rhetorical level shows a notably higher standard deviation (i.e., 0.86 as opposed to 0.58 for the 
lexical level), which reflects greater variation among responses to the researchers’ choices compared to the other level. 
It is worth noting that the rhetorical level, especially similes, had a cultural aspect in the texts, rendering the instances of 
intertextuality an exercise of cultural domestication as well, which highlights the ongoing debate of source vs. target-
oriented translation. Table (19) below summarises results in general, while Table (20) details the quantitative results of 
each excerpt. 
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Table 19: General Means, Standard Deviations, and Relative Importance for Jury Responses 
Subject Mean SD RI % 
Intertextuality at the Rhetorical Level 4.35 0.86 87.0 
Intertextuality at the Lexical Level 4.30 0.58 86.0 

Table 20: Total Means, Standard Deviations, and Relative Importance for the Estimated Sample’s Opinions over the 
Evaluation Questions 

Excerpt Question Mean SD RI% 
code Text 

1  
4.1.1.1 

How successful is the researcher’s use of the metonymy  تمصأ 
اھرصب تمعأو اھینذأ  4.67 0.71 93.4 

2 4.1.1.2 How successful is the researcher’s use of the metonymy لاًاقث اًباحس ? 4.33 1.12 86.6 
2 4.1.2.1 How successful is the researcher’s use of the metaphor حایرلا تّلقأ ? 4.78 0.44 95.6 

3 4.1.2.2 How successful is the researcher’s translation of past perfect 
using the structure هّدشأ غلب دق يبعر ناكو ? 4.33 0.87 86.6 

4 
4.1.3.1 How successful is the researcher’s use of the Quranic simile 

“ تٌباث اھلصأ ةٍرجشك ” in translating the English simile “as a fixed 
star”? 

3.67 1.66 
73.4 

5 4.1.3.2 How successful is the researcher’s use of the complete simile ساق 
ةراجحلاك بلقلا ? 3.89 1.69 77.8 

6 

 
 
 
4.2.1 

How successful is the researcher’s use of the verb مقتنیس ? 4.33 1.00 86.6 
How successful is the researcher’s use of the phrase اھذخأت دقف 

اًفصفص اعًاق اھلعجتٌ ةقعاص ? 3.11 1.62 62.2 
How successful is the researcher’s use of the phrase نم ءوسلا كب لّحی 

قیحس ناكم يف كب يوھیو ،نیرعشت لا ثیح  3.89 1.05 77.8 

7 

 
 
 
 
4.2.2 

How successful is the researcher’s use of the expression  كل رٌیخ to 
render “for your good”? 5.00 0.00 100.0 
How successful is the researcher’s use of the phrase نسح قٍلخ ىلع ? 4.56 0.53 91.2 
How successful is the researcher’s use of the phrase ةظیلغً ةظّف َ

بلقلا ? 4.89 0.33 97.8 

8 

 
 
4.2.3 

How successful is the researcher’s use of the phrase لاًیقم ھنم نَسحأو  
to describe the house? 3.89 1.54 77.8 
How successful is the researcher’s use of the words ضٍرأ 

اعًرزو ارًجش تَّفحُ/ةٍرّضخم  to describe the place? 4.33 1.12 86.6 

5 Conclusion 

The paper concludes that the use of Quranic intertextuality in translation can be applied selectively based on several 
considerations, not to each and every context. Therefore, Quranic intertextuality can be used as part of a blend of 
several strategies and methods when and where applicable when translating classics, not as the sole method on its own 
account. When deciding on the use of Quranic intertextuality in translation, the following factors must be taken into 
consideration to assess the applicability of this strategy to a given context: 

1. The familiarity of the Quranic expression or rhetorical device to the target readership. 

2. The suitability of intertextuality to the cultural aspect of the content, and whether or not intertextuality may cause 
any alterations.  

3. The accuracy of intertextuality against the source text to ensure that shades of meaning are similar. 

4. The readability of the text where intertextuality occurs to ensure smooth flow of the text. 

Based on these factors, some instances of intertextuality used by the researchers scored a high average and contributed 
to elevating the language of the translation such as the use of metaphors and metonymy as well as the moral-related 
vocabulary. Nonetheless, other instances of intertextuality made the target text either over-translated, less familiar, or 
even deviant from the meaning or culture of the source text, not to mention affecting the smoothness and readability in 
some cases. An example of over-translation and unfamiliarity to readers is rendering the ST expression “strike her 
dead” into اًفصفص اعًاق اھلعجتٌ ةقعاص اھذخأت دقف , where the meaning indicated by the intertextuality exceeded the intended 
meaning in the source text as suggested by the panel of experts, while the expression اًفصفص اعًاق  was odd to readers in 
this context and thus not widely accepted by the panel members (see Section 4.2.1). Meanwhile, the deviation from the 
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cultural aspect of the text can be evident in using the Quranic simile تٌباث اھلصأ ةٍرجشك to translate “as a fixed star”, which 
are different denotatively and connotatively (see Section 4.1.3.1). Accordingly, Quranic intertextuality is most 
successful when it does not lead to changing the meaning or cultural aspect of the content altogether, in addition to 
ensuring the smoothness of texts and avoiding unfamiliar expressions. 
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