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Abstract: The present paper suggests that the Quranic language is a source of rhetoric and eloquence, contributing to a
more elevated translation of English classics. Hence, the paper identifies some of the linguistic and stylistic features of
the Holy Quran at the rhetorical and lexical levels that can be utilized in translation in the form of either implicit or
explicit intertextuality. The researchers apply this proposed translation approach to selected parts of a 19th-century
novel, namely Charlotte Bronte’s Jane Eyre. The method used to assess the success of this approach was to present the
translated excerpts using lexical and rhetorical intertextuality against Helmy Murad’s published translation of the novel.
The excerpts were then evaluated by a jury of judges comprising nine experts specialized in translation, linguistics,
English literature, and Arabic literature in order to provide their input and evaluation on a Likert scale. The statistical
analysis of jury responses suggests that the researchers’ translation was fairly successful in general, scoring an average
of 4.35 and 4.30 out of 5.00 for the rhetorical and lexical intertextuality respectively. The paper concludes that Quranic
intertextuality can be applied to texts selectively depending on several considerations as part of other strategies rather
than on its own account. The researchers also recommend conducting further studies on the Quranic style and
expressions that can be utilized in the translation of various types of canonical literature, whether prose or verse.
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1 Introduction

Literature is the aesthetic product that a nation generates in reflection of its culture, social practices, thoughts, and above
it, its language. The observation of literary works over history reveals the evolution of language over time. Therefore,
canonical novels, such as Jane Eyre, may pose a great challenge for translators, according to Mohamad (2016, pp. 32-
33) [1], not only because the novel is written in Victorian English, but because of the historical, cultural, and religious
references rendered through the author’s language that is rich in stylistic devices, mainly simile. Victorian English,
according to Dowling (1999) [2], is full of “purely intellectual pleasures”, rendering the language amusing to readers
while also giving them an immersing experience given its vividness and authenticity. In her book Charlotte Bronte -
Jane Eyre, Sara Lodge notes that Queen Victoria herself had read the novel and expressed admiration of the author's
style, tone, and language, while formalist critics praised the captivating symbols and images that distinguished this
narrative (as cited in Mohamad, 2016, p. 31) [1].

Matching such a canonical language would therefore require similar or even more sophisticated linguistic peculiarities
to convey an effect on Arabic readers similar to that experienced by the readers of the original text. In Arabic, the main
source of eloquence and rhetoric is the language of the Holy Quran, which has been historically adopted in Arabic
literary productions in forms of either implicit or explicit intertextuality. According to Zengin (2016, p. 300) [3],
intertextuality refers to “a range of links between a text and other texts emerging in diverse forms as a direct quotation,
citation, allusion, echo, reference... literary conventions, structural parallelism and all kinds of sources either
consciously exploited or unconsciously reflected.”

As such, this paper looks into the main stylistic and linguistic features of the Holy Quran and identifies various lexical
and rhetorical expressions that translators can use in the translation process to produce a sophisticated, but at the same
time not archaic, translation of canonical literary works. This proposed translation approach is applied to selected parts
of Charlotte Bronte’s Jane Eyre, a 19th-century work of literature. It is then compared to the translation of Helmy
Murad (2017 edition) [4].
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This study is particularly relevant to the linguistic community and to translators of canonical literature. It offers an
approach to assess the extent to which using lexical and rhetorical Quranic intertextuality is appealing and acceptable to
readers. While this may not be a new practice in Arabic or translated literature, it has not been put into thorough study
before.

2 Literature Review

(I) Definition of Intertextuality

The notion of intertextuality was first coined in the late sixties by Julia Kristeva, who resembles the interconnection
between texts to the mosaic, where one text contributes to the creation, interpretation, or transformation of another text
(Raj, 2015) [5]. Kristeva’s term is believed to be a reflection of the Bakhtinian notions of “dialogism” and
“heteroglossia”, which suggest that language is “double-voiced” and that every utterance is “half-ours and half-someone
else’s” (Chatterjee-Padmanabhan, 2014, p. 101) [6]. Albay and Sebres (2017, p.209) divide intertextuality in literature
into theme-based and form-based. The first refers to a nation’s stories and mythologies that travel across texts, while the
latter refers to the linguistics intertextuality, which is further subdivided into intertextuality at the genre level (i.e. prose
or verse) or at the stylistics level [7]. Intertextuality has been also categorised into direct and indirect as well as internal
and external, all referring, after all, to the same concepts falling under the theme-based and form-based intertextuality
but using different labels, as Parvini and Amouri (2009) suggest [8]. Shabaneh (2007, p.1080-1181) notes that
intertextuality entails the existence of an anterior-text (:us o< and a posterior-text 3a¥ (=i, adding that it can be either a
direct extract inserted and employed in the new text or a merge of the components of both texts where they eventually
become inseparable [9].

This proposition is backed by Bakhtin’s classification of the relationship between the new text and the other text,
suggesting that intertextuality takes one of two directions (as cited in Ahmad, 2005) [10]. The first direction is
interacting with the other text while maintaining its originality by recalling its expressions within clear and explicit
limits, marking what is known as “deliberate intertextuality”. In contrast, the second direction entails the writer’s
attempt to embrace the other text and hide its features by adding individualistic themes to the discourse, marking what
is known as “latent intertextuality” (ibid, p. 94) [10].

(I An Aesthetic Take on Quranic Language

The Artistic Representation Theory by Sayyid Qutub is a key theory that looks into the Quranic language from an
aesthetic perspective. Qutub (1993, pp. 36-37) suggests that artistic representation is the most prevalent stylistic tool
used in the Holy Quran, which refers to the use of lively rhetorical language that provokes vivid images in the mind of
abstract and spiritual concepts [11]. This is evident in the concretisation of abstract notions through exemplifications
and metaphors that are based on concrete objects (ibid). Among the examples that Qutob cites of a verse that
immediately creates a vivid image in mind is “/55i5% b sUlkad Jee b Vsl L L ia85” meaning in English “And We
will regard what they have done of deeds and make them as dust dispersed” (25: 23).

Another element of the theory is the artistic consistency, including the selection and formation of words to match the
intended meaning and context such as the use of the word <85 in the verse © 4 Jas & 1550 &0 3 130 2&0 G ) ial Gl 6l g
ay) & (,.Jsl.‘\” meaning in English “O you who have believed, what is [the matter] with you that, when you are told to
go forth in the cause of Allah, you adhere heavily to the earth?”’ (9: 38), according to Qutub (1993, p. 91) [11]. In this
verse, Qutob explains that the use of the intensified form (,435\_.\ instead of B creates an onomatopoeic effect that
resonates phonetically and semantically with the sense of being sluggish as the word indicates (ibid).

Siddiq (2016) believes that Qutub has proposed a unique and complementary approach to analysing the language of the
Holy Quran, noting that previous efforts have concentrated on words and their meanings, while Qutub focused on the
artistic value [12]. However, he suggests that Qutub’s approach was rather subjective since his interpretation stems
from the individual perception and inner reaction to verses (ibid, p. 116). Some scholars also criticised Qutub’s focus on
the artistic value of the Holy Quran and neglecting its religious aspect, whereas others believe that he bridged the gap
between religion and art, revealing a new perspective on the miraculous aspects of the Holy Quran (Jaberi, 2014, p. 70)
[13].

(II1) Examples of Quranic Intertextuality

Ever since its revelation more than 1400 years ago, the Quran has had an inevitable impact on its readers, manifested on
several occasions of intertextuality — whether latent or deliberate. For example, the Arabic translation of Herman
Melville’s Moby Dick by Thsan Abbas demonstrates instances of Quranic intertextuality. In the preface of the chapter
titled “Etymology & Extractions”, Melville describes a collection of extractions about whales from religious and
historical books as “veritable gospel cetology” (Melville, 1950, p. 5) [14]. The word gospel is used to indicate the
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credibility and holiness of this information, for which Abbas did not use “Enjil”, the direct Arabic term; instead, he
describes this book as [15]:

Adla e Y s 4 o e JEU 4 Y il ale i Tadins 1 65 e LIS (Abbas, 1998, p.7)

A back translation of his expression into English means: “Falsehood cannot come to it from before it or behind it” (41:
42) as stated in Surat Fussilat to describe the Quran itself. Another example is seen in Abbas’s translation of this
sentence: “On no account can a monied enter heaven”(Melville, 1950, p.5), which he rendered as:

Llall s Jaal) Jany g V) elaad) Gl Jan Y ) of 5. (Abbas, 1998, p.7).

Abbas, in this occasion, used a unique Quranic expression to render the sense of impossibility portrayed in the 40t
verse of Surat al-Araf which reads bball aw 8 Jeall &l Ja &all iy Y5, meaning in English “For them, the gates of
heaven will not be opened, and they will not enter Paradise until the camel [or thick robe] goes through the eye of the
needle” (7: 40).

Also, in the translation of Edward Said’s Orientalism, Mohamed Enani translates the phrase “the line of sinners whom
the attendant evil is splitting into two” into “4sl M aal aguday Al llall (s, while the other translator, Kamal Abu
Deeb, translates the same sentence as “Osead A Gelall GUasdll aghly (Al (p8YP) according to a comparative study by
Allawzi (2015, p. 145) [16]. Enani, in this instance, marks an example of Quranic intertextuality at the lexical level,
reflecting his influence by the language of the Holy Quran since the word 4L )l refers to the angles of hell in Surat al-
Alaq (ibid, p. 146).

Munir Baalabki demonstrates similar intertextuality in his translation of Ernest Hemingway's 4 Farewell to Arm such as
translating “I don’t give a damn” into 5,3 Jé i Y Ul and “It’s -ed” into Y (=8 (Giaber, 2015, pp. 435) [17]. It can
be seen that Baalbaki’s translation of these two sentences includes intertextuality from the Holy Quran. In Harriet
Beecher Stowe’s Uncle Tom's Cabin, Baalbaki also shows similar instances of intertextuality such as translating “He
belongs to another man. His master is really hard to him” into <l3all ¢ su 4e su 8 5 < JAT Ja )1 8lle 4t ; Kl (cited in Giaber,
2013, p. 214) [18]. However, Giaber (2013; 2015) concludes that such instances of intertextuality in these American
novels are out of place and reflect a false Arabic and Islamic impression that is not present in the original text. He also
argues that this style elevates the language to a more difficult level compared to the original English of the source text
[17] & [18].

In light of the above, the present study is an empirical one that aims to fill the gap and literature by attempting to answer
the following question:

1. To what extent can adopting lexical and rhetorical Quranic intertextuality be considered successful and more
appealing to readers when translating canonical literature from English into Arabic?

3 Methodology

The researchers have first depicted some of the linguistic expressions in the Holy Quran at two levels:

1. Rhetorical Level: This level examines the figurative language of the Holy Quran and the rhetorical devices
employed as a means of artistic representation to create an image closer to the readers’ minds. These include, but
are not limited to, metonymy, metaphor, and simile.

2. Lexical Level: This level exemplifies the employment of individual words, or a set of words (phrases) derived from
the Holy Quran. Such intertextuality is aimed at creating stronger means of expression or recalling certain
denotations or connotations of these words, eventually seeking to convey a vivid representation in the minds of
readers.

The researchers have then translated selected parts of the 19th-century novel Jane Eyre by Charlotte Bronte using these
Quranic rhetorical devices and expressions, which were then presented in a questionnaire against their published
counterparts that are translated by Helmy Murad to evaluate their success using a 1-5 Likert scale. The questionnaire
was disseminated to a panel of experts (also referred to as the jury of judges) composed of 9 professionals in the areas
of translation, English linguistics, and Arabic literature with no less than 20 years of experience in their respective
fields, including five males and four females. Six of these experts are published authors and translators, who were
approached directly by the researchers via phone or email.

The questionnaire responses underwent statistical analysis, involving the calculation of the mean, standard deviation,
and relative importance percentage. The average value falls within the 1 to 5 range, where 3.68-5.00 is considered a
high average, 2.34-3.67 is moderate, and 2.33 or less is low. The standard deviation (SD) indicates the degree of data
dispersion; a lower SD suggests values are close to the mean, while a higher SD shows greater variation. The
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percentage of relative importance (RI) measures the mean relative to the highest response rate (5), expressed as a
percentage. The analysis of translated excerpts primarily focused on evaluating the quality of the translated output.

All the English interpretations of Quranic verses in this paper have been taken from Sahih International translated by
Emily Assami, Mary Kennedy, and Amatullah Bantley, and published by Abul Qasim Publishing House (1997).

4 Results & Discussion

This section shows the use of some Quranic expressions at the (A) rhetorical and (B) lexical levels when translating
selected excerpts of the novel under study, followed by presenting the questionnaire results based on the input of the
panel of experts. The quantitative results are summarised in Tables (19) and (20) at the end of this section.

(A) Quranic Intertextuality at the Rhetorical Level
A.1 Metonymy &<l

In his book Intimations of Inimitability )<Y I3 al-Jirjani defines metonymy as the expression of meaning using
words that indirectly convey the intended meaning (as cited in Muhammad, 2017, p.28) [19]. Similarly, Badawi
Tabanah, author of the Lexicon of Arabic Rhetoric 4xall 4220l aaxs defines metonymy as refraining from expressing a
meaning directly by using words describing one of its qualities or features instead (ibid, p. 29). Tabanah suggests that
Arabic metonymy falls into three main categories, namely the metonymy of quality 4= ¢e 4S) the metonymy of the
described isase o= LS and the metonymy of attribution 4w (e 41 (ibid). The following verses show examples of
metonymy in the Holy Quran along with their employment in excerpts from the novel:

A.1.1 Metonymy of Quality 4= (e 4US

Table 1: Verse exemplifying the metonymy of quality
Meaning in English Verse in Arabic
And they thought there would be no [resulting] | (71 :3xlal) agile 0 S 551 shia | sand 488 & & Vi 1 shn g
punishment, so they became blind and deaf. Then
Allah turned to them in forgiveness (5: 71)

This verse, which addresses the people of Israel, exemplifies a metonymy of quality in “blind and deaf”’, which is
intended to mean overlooking the truth and avoiding listening to God’s orders. This metonymy was explained in
Murad’s translation by opting for “aeall s aall 23 meaning in English “pretending to be deaf and blind” instead of
using the rhetorical metonymy of “blind and deaf™:

Table 2: Example of applying metonymy of quality

Source Text The servants did not like to offend their young master by taking my part against him,
and Mrs. Reed was blind and deaf on the subject: she never saw him strike or heard
him abuse me, though he did both now and then in her very presence, more
frequently, however, behind her back. (Bronte, 2012, p. 4-5) [20]
Target Text (1) | o) od 3y jue ilS Laiy ot ae ebaaily pall st Clime) 1550 ol aal) of ol
(Murad) O - L (8 C pe ) Ul OIS )5 ¢ g 14l s g (i pamy Tl o 53l o ¢ L) g panall 5
[4] 1 ek el )5 (e clld (8 () JS (a5 - AV O

(Murad, 2017, p. 23)
Target Text (2) | o S clld (o s ooy Caaefs Leidl b sandl Sial Lty o380 881 a b lgy paal) Gy o
(Proposed Gas Obal) Gany (b ganas Leta (sl e o IS Al (e by b5 dmand gl (s umy 585 0 e
Approach) B8 sl 8l yedael s

This metonymy was successful to the majority of jury members with an average of 4.67 out of 5.00. They commended
the choice to create a lively and vivid image in the target text. Nonetheless, a member expressed concern over the
expression b =y Sl suggesting the addition of sxleor rather opting for the phrase <wlas,

A.1.2 Metonymy of Attribution i (e 4US

The verse below includes an example of the metonymy of attribution in Y& Ulas literally meaning in English “heavy
clouds”, which attributes anticipated rain to the clouds and thus indicates welfare to the dry land, as seen in the verse
below:

Table 3: Verse exemplifying the metonymy of attribution

Meaning in English Verse in Arabic

And it is He who sends the winds as good tidings | Giass Sl 13) (3aaiady (5% G 153 2G50 Judi i) 585

before His mercy until, when they have carried heavy (57 : <3 e ¥y cia ol Sl WIS
© 2023 NSP
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| rain clouds, we drive them to a dead land (7: 57) | |

This metonymy can be employed in translating the following excerpt:

Table 4: Example of applying metonymy of attribution

Source Text There was no possibility of taking a walk that day. We had been wandering, indeed, in the
leafless shrubbery an hour in the morning; but since dinner (Mrs. Reed, when there was no
company, dined early) the cold winter wind had brought with it clouds so sombre, and a
rain so penetrating, that further out-door exercise was now out of the question. (Bronte,
2012, p. 1) [20]

Target Text (1) [ .l DtV Jsadi oy zlaall 8 ALlS Aol Lipad ilh o gl @l 3 i o Lle el (e S
(Murad) O — G 4 5 Y Ladie 3 Sae Aol (8 &) ase 6355 3) — laad) aay il Le e ld) o8 2L o 20
(Murad, 2017, p. 19) [4] Ak, 4 7 a5 o Legae (S Y G 1 Hlaa 5 Aaill G Lgaa il 3]
Target Text (2) J;u\;}hgf‘tej\J,iQAaéJu\ Sl On el Aol Ll sa il 4y e gy B )iy of W S L
(Proposed Uiadaia] Lad YU Ul Lgrn 1) il ¢ gt Lide Ja () 1580 oLl 2385 3y 5 5apudl cilS ) o Liall <
Approach) Ll ) Uil La g o il

The majority of jury members found this metonymy successful, as it scored an average of 4.33 out of 5.00. They praised
how the researcher’s choice easily draws a vibrant image that is not as vivid in the other translation, adding that the
Quranic style was integrated into the literary description in a way that still felt fine to the literate reader whether well-
learned about Quranic usage of expressions or less so. However, one member suggested that the use of Y& Ulaw is rather
positive and should not be a translation for “clouds so sombre”, while another noted that the meaning of heavy rain
() is not evident.

A.2 Metaphor

Based on several definitions of metaphors by various scholars and lexicons, al-Salem (2014, p.69) concludes that a
metaphor is a figure of speech that is based on the similarity between any two people or objects, whereby juxtaposition
is implied and the literal meaning of words or phrases is changed [21]. Metaphors in general and in the Holy Quran, in
particular, have several types, such as the following:

A.2.1 Implicit Metaphor iS4l 3 jlaiuY)

The implicit metaphor, according to Butchacha (2005, p.63), refers to relating an object to another without mentioning
the other object directly and only stating one of its characteristics or a description that relates thereto [22]. An example
of this metaphor in the Quran is the following verse, which implicitly assimilates the wind to a wagon that brings rainy
clouds. The comparison is implied via the use of the verb i, meaning “picked up” in English, which often collocates
with the sense of a wagon or vehicle:

Table S: Verse exemplifying implicit metaphor

Meaning in English Verse in Arabic

And it is He who sends the winds as good tidings | Glais &8l 13 (Sa®aiad y s G 1588 =G0 Judd o) 345
before His mercy until, when they have carried heavy (57 1l e V) s Al Sl Y&
rain clouds, we drive them to a dead land (7: 57)

The following translated excerpt shows the use of this metaphor:

Table 6: Example of applying implicit metaphor
But since dinner (Mrs. Reed, when there was no company, dined early) the cold winter
Source Text wind had brought with it clouds so sombre, and a rain so penetrating, that further out-door
exercise was now out of the question. (Bronte, 2012, p. 1) [20]
Target Text (1) | o) — Cossiada sV Ladic 5 ,S delo (8 ) Juse 62835 3 — elaad) ey il Lo G ) L8 25 o

(Murad) [4] (Murad, 2017, p.19) Azl LY 7 a3 of lagra 0 Y (G | Hlae 5 Aaild Uns Lgae calad il
Target Text (2) | Yo lexa 7Ll Cll ((isaia Lule i ol of 1580 eliall 2385 & ) Basad) cilS5) el <y Ja e 13 N
(Proposed Ll Uil La g o 3l Limdatus) Lo o WLES
Approach)

This metaphor was highly successful, scoring an average of 4.78 out of 5.00. The jury members expressed admiration of
the metaphor, noting that it was highly effective and demonstrates impressive employment of the Quranic style.

A.2.2 Concertizing Metaphor sl 3 jliuY)

Also called “reific metaphors”, this type of metaphor refers to using concrete words with abstract notions (Butchacha,
2005, p. 56) [22]. The following verse of the Holy Quran shows one case in point of concertizing metaphors, wherein
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the abstract notion of “terror” is concertized using the verb “cast” as if fear is a concrete object that can be thrown into
the hearts. Another interpretation of this figure may also include assimilating hearts to a well, whereby fear, which is
assimilated to water, is poured therein (A. Bsaiso, personal communication, May 5, 2021).

Table 7: Verse exemplifying concertizing metaphor

Meaning in English Verse Arabic
“We shall cast terror into the hearts of those who | :0 e JT) dily 158551 Ly G 5 155 Gadll e 8l
disbelieve” (3:151). (115

This metaphor can be employed as seen in the translation of the following excerpt:

Table 8: Example of applying concertizing metaphor

For nearly three months, I had never been called to Mrs. Reed’s presence; restricted
Source Text so long to the nursery, the breakfast, dining, and drawing-rooms were become for me
awful regions, on which it dismayed me to intrude” (Bronte, 2012, p. 31)
Target Text (1) [4] Al Ay ik @13 3 i€ Lo 2l el Qlil e glie i 55
(Murad) ] (Murad, 2017, p. 50)
Target Text (2) Qe ﬁ);aj\«ﬂh@ju_}hﬁ_,&d\écd‘)\_\a} Qe LJEM‘L@J&&Q\JB%}‘MP‘%MQ;}A
(Proposed Approach) Lol s Lo 1y 8 8 o ) 5 i 5 Glal ge JLiuY) 5 pladall U s
This metaphor was successful overall, scoring an average of 4.56 out of 5.00.
A.3 Simile

Abrams defines a simile as a comparison drawn between two distinct objects using the words “like” or “as” (as cited in
Reimer, 2018, p.4) [23]. For Mohamad (2016, p.20), a simile is aimed at reinforcing or indicating connotations [1]. The
elements of a simple, according to Pierini (cited in Mohamad, 2016, p.20), include the tenor (comparison subject), and
the vehicle (comparison object) that is often elaborated. In Arabic, similes are of various types such as the complete
simile Al 4ndill representative simile (Lieill 48] elliptic simile &l 480 and detailed simile Juaiall 40330 amongst
others [1].

A.3.1 Representative Simile (il 4.

Abdullah (2019, p.148) defines the representative simile as an analogy wherein the likeness is a composite image drawn
from multiple aspects [24]. This type of simile is divided into three types namely, sensuous to sensuous simile 4
wugmnally G gndll sensuous to reasonable simile Jsizall (s gunall 40035 and reasonable to reasonable simile Jsixall 4nis
Jsa=all, noting that sensuous refers to tangible objects that can be sensed by the five senses, while reasonable refers to
abstract and non-materialistic notions (ibid, p. 149) [24]. One of the expressive representative similes in the Holy
Quran is that in verse 24 of Surat Ibrahim:

Table 9: Verse exemplifying representative simile

Meaning in English Verse Arabic - - ]
Have you not considered how Allah presents an | Sy lelial 4k 3508 4k 24K e @ i S 55 A
example, [making] a good word like a good tree, (24 a) ) elaldl i ee 285

whose root is firmly fixed and its branches [high] in
the sky? (14: 24)

The type of simile in this verse is “reasonable and sensuous” (U saall Jsiedl 4085), In this case, the good words are
likened to a fruitful tree that is firmly rooted in the ground and growing higher towards the sky. The researchers suggest
that this image can be borrowed in the translation of the following excerpt, in which the immutable moral stance of Jane
is likened to a fixed star in English as seen in the following table:

Table 10: Example of applying representative simile

Source Text If I bid you do what you thought wrong, there would be no light-footed running, no
neat-handed alacrity, no lively glance and animated complexion. My friend would
then turn to me, quiet and pale, and would say, ‘No, sir; that is impossible: I cannot
do it, because it is wrong;’ and would become immutable as a fixed star. (Bronte,
2012, p. 269) [20]
Target Text (1) | 4ol ¥y 5ad ) @lsha & LLall c jll elle calas el Und agy 5i b e o ) calla 5l 4l
(Murad) IS ALE Caal foald A sy a5 ey jlul 8 AaDl) g sladl a3 Y g pradaill el b
et i ol b e 5 of 090 M geall s all ilag 45V Gl Jeel o il ¥ Jiaiss 138 ¢

[4] Murad, 2017, p. 276).4305 b <ol aas eilS
Target Text (2) | G b ciily (i palall iy Jaall Craas i shall cie jla Lol Bania 4 gaaat Lo il il 5l
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(Proposed LS e 5800 (S y Gl g g st ey Gal s (Al i 1Y & elen s B iy clie
Approach) st e so e Y Sl Lebal 3 )n i€ 13 ol 8 (e 3B ", ) Al Lad dlasdal Gl I (5550 L csms

This simile drew mixed reactions among the jury members, scoring an average of 3.67 out of 5.00, which makes it
moderately successful. One of the jury members described it as unique and enriching the translation style, noting that it
is closer to the reader as the image is borrowed from the Quran and the simile is familiar to almost all Arabic readers.
Another, on the other hand, indicated his preference for keeping the star symbol since it carries steadiness regardless of
the judgmental value of good and bad, suggesting that the tree symbol is necessarily positive and good, not to mention
the required completion of the tree symbol in the Holy Quran (namely the branches).

A.3.2 Complete Simile a5l 4.l

Musthofa and Safitri (2020, p. 111) explain that a simile has four main pillars, namely the tenor (comparison subject),
the vehicle (comparison object), the proposition expressing the simile, and the aspect of similarity [25]. A simile that
contains all pillars is classified as a complete simile, such as the following Quranic verse, which assimilates the hearts
of the people of Israel to stones, whereby the aspect of similarity is hardness:

Table 11: Verse exemplifying complete simile
Verse Arabic _ i
(74 3ad) 8508 35 515 Jan S (e SIS S5 (o oS5 8 Sl 28

Meaning in English
Then your hearts became hardened after that, being
like stones or even harder (2: 74)

This simile may be employed in the context of translating the following excerpt:

Table 12: Example of applying complete simile
The cut bled, the pain was sharp: my terror had passed its climax; other feelings
succeeded. ‘Wicked and cruel boy!” I said. ‘You are like a murderer — you are like a
slave-driver —you are like the Roman emperors!” (Bronte, 2012, p. 6) [20]

Source Text

Target Text (1) | " :caad le s Al jelia il iy iy )3 g ped Jslad & eVl o Bl 5 iz sad) e sloall Caniail
(Murad) (Murad, 2017, p.24) [4] "!10be sV 3l 4nii cul o ¢ 3l JaliS oli) (8 p 5 ua (1a
Target Text (2) 0 9 Ty ";1_,4.44 \A!A ‘(e L;z;‘\ RS Lil‘)a.u_j <o cL 28 D) uls_j ‘Ydi LA;;‘ Ydt;‘ hi} > [t
(Proposed MOkl Bkl ol 5 Al sl (§ g (5eS V) )T Lad 68 jlaa S I B 2 jaa fiea (e I
Approach)

This simile is moderately successful, stirring varied responses and eventually scoring an average of 3.89 out of 5.00.
While some indicated that the simile choice enables the reader to formulate a lively image, others questioned if 3_tsall is
the best option, suggesting that it loses the level of cruelty intended in the ST, in addition to questioning why the ST
phrase: “You are like a murderer” was not translated even though it was indicated by the researchers in s (oua (e &llly,

(B) Quranic Intertextuality at the Lexical Level
B.1 Punishment-Related Vocabulary

The novel manifests a clear religious aspect with concepts present in almost all religions including the existence of a
greater God, the punishment and reward, and the afterlife, amongst others. The researchers suggest that the use of the
Quranic expressions in this regard is more impactful and relatable to the Arabic reader than a foreignized translation.
The following excerpt shows the employment of such intertextuality in the context of God’s punishment.

Table 13: Example of applying punishment-related vocabulary

“Besides,” said Miss Abbot, “God will punish her: He might strike her dead in the
midst of her tantrums, and then where would she go? Come, Bessie, we will leave
her: I wouldn’t have her heart for anything. Say your prayers, Miss Eyre, when you
are by yourself; for if you don’t repent, something bad might be permitted to come
down the chimney and fetch you away.” (Bronte, 2012, pp. 8-9) [20]

W e (sSms 13la s clgald 5 Lt ) 655 pa (B Aia 285 28 3) IS ) Lgolilay gl 5" il a1l
O Y il i UV ol o b B V1Ll 0351 0yl o L 0 ey Ml P

Source Text

Target Text (1)

(Murad) 1" [4] (Murad, 2017, p.27) e éllaa s cdidaall e b Lasgy 8 g ]
Target Text (2) | Slisi osh 8 laia 2 Lhaat diclia AL 58 dgio afinw 4l o) LS il L) Cidlal
(Proposed O Al L Dl Jilh L i Lage Leal (g3 o L LeS il ¢ punnly Mt Sl jrae il ) & lgpnt
Approach) "G e Bl g cp S Y s el Sl Jag Ly Yl o gT Al 8 il b il

It can be noticed that Murad used “4V” as an equivalent to God, not the rather non-Islamic expression such as “w_l”.

The researchers used additional Quranic vocabulary quoted from the following punishment-related verses:
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Table 14: Verses exemplifying punishment-related vocabulary

Meaning in English

Verse in Arabic

but whoever returns [to violation], then Allah will
take retribution from him. (5: 95)

95 ;muxf:de A s de Ga

So the thunderbolt of humiliating punishment
seized them for what they used to earn (41: 17)

(17 :calaad) & 51l 16318 Wy () ol IB]) delia 3453306

And He will leave the earth a level plain (20: 106)

(106 &)w"' a2 HXd

Then, do those who have planned evil deeds feel
secure that Allah will not cause the earth to swallow

sl 3 GanV) ae A Caedy of ) \,)sﬁ Gl w&\
(45 M‘)UJ‘MYU&L}AU‘M‘

them or that the punishment will not come upon
them from where they do not perceive? (16: 45)
And he who associates with Allah - it is as though
he had fallen from the sky and was snatched by the
birds, or the wind carried him down into a remote
place (22: 31)

P jﬂ\mgu‘dlwﬁm&&bépwj
(31 szl Ginie (IS4 i ol

Some punishment-related words were more successful than others with the verb #8iuws scoring the highest average (i.e.
4.33 out of 5.00), followed by the phrase s (Sa (8 <l soeas il ¥ dus (e s gull b Jay with an average of 3.89,
while the expression baia 6l Llaas was the least successful, scoring a fairly low average of 3.11. Although the
researcher’s knowledge and competence of the Quranic descriptive forms were praised, several other aspects of the
translation were criticised. First, a jury member suggested that the ST expression “strike her dead” was over-translated,
adding that the Arabic expression might not plainly mean “dead”. One of the members also stressed the importance of
the “chimney” image, noting that omitting the word altogether would not convey the atmosphere of the English-
designed building, as the horror of a creature coming down the chimney is depicted in many European novels,
eventually highly recommending that this scary image be retained. Another jury member also questioned if a person can
be laica leld, while also suggesting that w3alié sounds better than Wiali s,

B.2 Moral-Related Vocabulary

Bhutto et al. (2020, p.9) argue that the Holy Quran is a guiding source of ethics and morality not only to Muslims but to
the entire mankind [26]. It has moral teachings about kindness with family and relatives and good behaviour with the
poor, orphans, and neighbours, in addition to other values and ethics like honesty, cleanliness, modesty, and respect
(ibid). That being said, this divine book is rich in moral-related vocabulary as in the verses below, which can be used in
similar contexts as a form of intertextuality:

Table 15: Verses exemplifying moral-related vocabulary
Verse in Arabic

Meaning in English

And indeed, you are of a great moral character (68: 4)
And if you had been rude [in speech] and harsh in heart,
they would have disbanded from about you (3: 159)
Cause not corruption upon the earth after its reformation.
That is better for you, if you should be believers (7: 85)

() e GRS
(159 10 see JI)TEA G | st lall Jale Usd &S 515

Oniedh K o) KT 9 AFLg

)a.a\.\uua‘)y\‘_g‘jmy;
(85 ub:‘}“)

In the translated excerpt below, the researchers made an intertextual reference to the aforementioned verses:

Table 16: Example of applying moral-related vocabulary

“What we tell you is for your good,” added Bessie, in no harsh voice, “you should try to
be useful and pleasant, then, perhaps, you would have a home here; but if you become

passionate and rude, Missis will send you away, I am sure.” (Bronte, 2012, p. 8-9) [20]
Al 568 o) Jolad o) e elallal 1 Js6 Wil sciiadl g 3l (e JA Ogea 6 oo Ll
"aie] Lo o el ki pawd) Gl (@lall b addal) 33a ¢ pea 1)) Ll L o sle Cpaad 1308 il
(Murad, 2017, p.27) [4]
su.m; ’J_x: &JL-\‘J‘:!}SSXB" u&l.m\_,guslau}wsumuﬂc "JJA;MLAY\JJ_,&JLAJ"
"‘QIAAY \MaM\mm‘uN\Mcﬁﬁk_uSu\u‘ ‘LLA )ML@.\J;L)A.L\A:}&M

Source Text

Target Text (1)
(Murad)

Target Text (2)
(Proposed
Approach)

The moral-related words scored the highest among all levels and sub-levels, with an agreement on the success of the
expression <! i that scored 5.00 out 5.00, followed by the expression ¢ma (35 e that scored 4.89, and finally the
expression i) e 4l that scored an average of 4.56. The jury members commended the researchers for these
choices, stating that the words were highly expressive and bring the meaning closer to the Arabic reader, while also
praising their natural use in the sentence that contributed to the smoothness of reading the literary piece. One of the
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members, however, noted that he would choose to remove ¢~ and keep it simply G5 e,
B.3 Nature-Related Vocabulary

The Holy Quran is rich in descriptions of heaven, nature, living things, and the entire universe. It has constant calls for
believers to give thoughts of God’s creation, which is beautifully described in verses. In his research on the description
of nature in the Holy Quran, al-Shami (2014) concludes that verses describing nature have three main characteristics,
namely dynamicity, vastness, and diversity [27]. He notes that natural creation is often portrayed in a dynamic scene
that depicts the immensity of the natural landscape and the diversity of types and kinds of plants and species. The
following verses demonstrate the aforementioned:

Table 17: Verses exemplifyin,

nature-related vocabulary

Meaning in English

Verse in Arabic

Do you not see that Allah has sent down rain from the
sky and the earth becomes green? Indeed, Allah is
Subtle and Acquainted (22: 63)

A YT 5iadh i V) flal 2l oLl Ga IO A G 55 4
(63 :gall) us Skl

And present to them an example of two men: We
granted to one of them two gardens of grapevines, and
We bordered them with palm trees and placed
between them [fields of] crops (18: 32)

u\.z;\ wumm.\;\(hhauﬂa‘)medu‘)mb

Do you not see that Allah sends down rain from the
sky and makes it flow as springs [and rivers] in the
earth; then He produces thereby crops of varying
colours (39: 21)

e—iua‘)\ﬂ‘_g&u\.um;u ;w\wd)ﬂc\m U\JA(J\
(21 JA)&\)M\}”M\LJJM(‘)M

O My servants who have believed, indeed My earth is

2 5:Siall) )58 (olld 4ol 5 a3l &) 1 55 Gl ol

spacious, so worship only Me (29: 56) _ ‘ ] ] (56
[It is] He who made for you from the green tree, fire, | 1) O3 5 4l a1 138 155 yadV1 2l G 381 Jaa 3
and then from it you ignite (36: 80) (80

The companions of Paradise, that Day, are [in] a

(24 08,4 Sia el 5 158 A a5 Aad) Slalal

better settlement and better resting place (25: 24)

The translation of the following excerpt shows examples of intertextuality from some of the abovementioned verses at
the lexical level:

Table 18: Example of applying nature-related vocabulary

Rochester carried me in his arms over a plank to the land, and Sophie came after, and we

all got into a coach, which took us to a beautiful large house, larger than this and finer,

called a hotel. We stayed there nearly a week: I and Sophie used to walk every day in a

great green place full of trees, called the Park. (Bronte, 2012, p. 124) [20]

u\ Hras G el 28 8_,.m:\ Q‘PL“&“—‘A (\Am) Y ‘u)L\j XYY w}S\ ‘)JASJMAJ)M

[4] (Murad, 2017, p.137) ."s jiall" (et ot e Lo pndl pmand e b Ga gy e

Lipms LS )5 (s Ly il o Ll () iy (a8 puon (e o e 3 O iy 2l ilans

US a8 4 dl_dcuml_\ﬁ.as mmwn\}m\& O)mu&c(\ﬁm)‘u}mc\m_,u;)d}é\bﬂa\‘u);
Mo iall (and ) g5 ) yand 8 dandd 58 5mde )l (B 50 IS (hsea s Ul pasi

Source Text

Target Text (1)
(Murad)

Target Text (2)
(Proposed
Approach)

The nature-related words are fairly successful, with one scoring an average of 3.89 and the second 4.33. However, a
jury member recommended more consistency in the first structure by either opting for cmals .. ausl or L 5 das 48 iy As
for the second expression, one indicated that the meaning may have been slightly changed from the source, as the
Quranic expression Jai Lalidsés g indicates being on the sides of the place, not full of them.

Summary of Findings

As has been discussed, the researchers depicted certain rhetorical devices and lexical expressions from the Holy Quran
to be employed in the translation of canonical excerpts. Looking at each level overall, the average scores were 4.35 and
4.30 for the rhetorical and lexical levels respectively, marking an insignificance difference among them. However,
intertextuality at the rhetorical level shows a notably higher standard deviation (i.e., 0.86 as opposed to 0.58 for the
lexical level), which reflects greater variation among responses to the researchers’ choices compared to the other level.
It is worth noting that the rhetorical level, especially similes, had a cultural aspect in the texts, rendering the instances of
intertextuality an exercise of cultural domestication as well, which highlights the ongoing debate of source vs. target-
oriented translation. Table (19) below summarises results in general, while Table (20) details the quantitative results of
each excerpt.
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Table 19: General Means, Standard Deviations, and Relative Importance for Jury Responses

Subject Mean SD RI %
Intertextuality at the Rhetorical Level 4.35 0.86 87.0
Intertextuality at the Lexical Level 4.30 0.58 86.0

Table 20: Total Means, Standard Deviations, and Relative Importance for the Estimated Sample’s Opinions over the
Evaluation Questions

Excerpt | Question Mean SD | RI%
code Text
1 How successful is the researcher’s use of the metonymy Caal 467 071
4.1.1.1 | W pa caee Ll ' ' 934
2 4.1.1.2 | How successful is the researcher’s use of the metonymy Y& Gaw? | 4.33 1.12 | 86.6
2 4.1.2.1 | How successful is the researcher’s use of the metaphor 7L} <&l? | 4.78 0.44 | 95.6
3 4.12.2 | How successful is the researcher’s translation of past perfect 433 0.87
using the structure o33 il 8 e ) S5? ' ' 86.6
4.1.3.1 | How successful is the researcher’s use of the Quranic simile
4 “Cul Lelal 3 ,23€” in translating the English simile “as a fixed | 3.67 1.66
star”? 73.4
5 4.1.3.2 | How successful is the researcher’s use of the complete simile & 3.89 1.69
B_laallS Qlall? ) ) 77.8
How successful is the researcher’s use of the verb adiuw? 4.33 1.00 | 86.6
How successful is the researcher’s use of the phrase sl i 311 162
6 Laiia 21 Lgleas dicLa? ' ' 62.2
4.2.1 How successful is the researcher’s use of the phrase ¢ & gudl ¢l Jay 3.89 1.05
G GSa (Al g s e il Y dua ) ) 77.8
How successful is the researcher’s use of the expression <l Jito
“ » 5.00 0.00
render “for your good”? 100.0
7 How successful is the researcher’s use of the phrase o= 3 Je? | 4.56 0.53 | 91.2
How successful is the researcher’s use of the phrase ake iks 489 033
422 sl . . 97 8
How successful is the researcher’s use of the phrase Skis 4ia (sl 5 389 154
] to describe the house? i ' 77.8
423 How succes§ful is the researcher’s use of the words (=)l 433 112
&) )5 1 5ad el /3 i to describe the place? ' ' 86.6

5 Conclusion

The paper concludes that the use of Quranic intertextuality in translation can be applied selectively based on several
considerations, not to each and every context. Therefore, Quranic intertextuality can be used as part of a blend of
several strategies and methods when and where applicable when translating classics, not as the sole method on its own
account. When deciding on the use of Quranic intertextuality in translation, the following factors must be taken into
consideration to assess the applicability of this strategy to a given context:

1. The familiarity of the Quranic expression or rhetorical device to the target readership.

2. The suitability of intertextuality to the cultural aspect of the content, and whether or not intertextuality may cause
any alterations.

3. The accuracy of intertextuality against the source text to ensure that shades of meaning are similar.
4. The readability of the text where intertextuality occurs to ensure smooth flow of the text.

Based on these factors, some instances of intertextuality used by the researchers scored a high average and contributed
to elevating the language of the translation such as the use of metaphors and metonymy as well as the moral-related
vocabulary. Nonetheless, other instances of intertextuality made the target text either over-translated, less familiar, or
even deviant from the meaning or culture of the source text, not to mention affecting the smoothness and readability in
some cases. An example of over-translation and unfamiliarity to readers is rendering the ST expression “strike her
dead” into haia o1 Leleas dicla WAL 3 where the meaning indicated by the intertextuality exceeded the intended
meaning in the source text as suggested by the panel of experts, while the expression bwaia e was odd to readers in
this context and thus not widely accepted by the panel members (see Section 4.2.1). Meanwhile, the deviation from the
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cultural aspect of the text can be evident in using the Quranic simile & Llal 3 23Sto translate “as a fixed star”, which
are different denotatively and connotatively (see Section 4.1.3.1). Accordingly, Quranic intertextuality is most
successful when it does not lead to changing the meaning or cultural aspect of the content altogether, in addition to
ensuring the smoothness of texts and avoiding unfamiliar expressions.
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